The Coptic Sahidic version of the Fourth Book of Maccabees was discovered by Enzo Lucchesi in the nineteen eighties, but up to this day has not been published. This article presents the extant fragments of the manuscript, stored at the National Library in Paris and the library of the University of Michigan. The paleography of the manuscript and the contents of the version are discussed in the introductory remarks, which are followed by a transcription and English translation of the fragments.
In the early nineteen eighties, Enzo Lucchesi published two short notes in which he identifies a number of Coptic parchment leaves as remnants of a Sahidic Coptic translation of the Fourth Book of Maccabees (4 Macc).1 The leaves, though once part of the same codex, are now deposited in two different libraries: the National Library in Paris and the library of the University of Michigan. There are two leaves in Paris, of which one is complete (BnF Copte 1313 f. 28) and one is extant in three fragments (1316 f. 114, 1323 f. 171, and 1323 f. 214). There are three leaves in Michigan (Mich. Ms. 158 [34] a-b, c-d, and e-f ). The lower left and upper right corners of the Michigan leaves are missing, but only a few lines of text are lost. ϩⲉⲛ), and especially by the use of -ⲃ as the personal suffix in the expression ⲟⲩϩⲱⲃ ⲉⲛⲉϭⲱⲃ.
The size of the manuscript's leaves,7 its ornament, its supralinear system, and its linguistic features indicate that it was copied in the scriptorium of Toutōn in the Fayyūm. To be more specific, its style resembles the style of the manuscripts produced by the "second generation" of Toutōnian scribes.8 According to their colophons, these manuscripts were copied in Toutōn and donated to the White Monastery in the first half of the tenth century.9 It is, therefore, reasonable to assume that our manuscript was also produced in the first half of the tenth century and donated to the White Monastery.
In what follows, I will discuss the contents of the Sahidic 4 Macc and then offer a transcription and translation of the Coptic text. The text of the Paris leaves corresponds to 4 Macc 1:1-16 in Rahlfs' edition of the Septuagint. The text of the Michigan leaves corresponds to 4 Macc 15: 16-21, 16:14-23, 17:7-12, and 18:6-15 .
The Coptic version is an abridgement of 4 Macc. The omissions made by the redactor cannot be explained by the poor condition of the Greek Vorlage, nor by the carelessness of a scribe. Since the omissions quite often coincide with the narrative shifts (e.g., the text breaks off after 16:23 when the mother finishes her exhortation), it is clear that the text was deliberately shortened. The redactor's goal was probably to make the text less repetitive and more dynamic.
The Coptic version is sometimes significantly different from the Greek one. Some alterations seem to be an attempt to polish off the incoherence that resulted from the abridgement. This point may be illustrated by the Coptic text that corresponds to 17:7 in the Greek original. While both versions start with similar introductory formulae, their content is different. The difference is probably caused by the fact that, in the abridged version of 4 Macc, verse 17:7 follows the mother's exhortation (16:16-23) urging the sons to fearlessly die for the law. In order to connect the exhortation with the following verses the redactor modified verse 17:7 so that it encouraged readers to follow the martyrs' lead.
Occasionally the redactor's abbreviations can result in a slightly altered meaning. The most illustrative case is 15:21, which is significantly shorter than the Greek version. The Greek original contains a rather vivid simile in which the effect on the mother of the voices of her children is likened to the effect of the sirens on those who hear them. By contrast, the Coptic text reads simply, "Not of this kind are the songs that are sweet in that manner of (those of ) the sirens." By shortening the text, the redactor has thus altered a poignant simile into a rather banal statement which does not flow well with the previous text.
It is difficult to ascertain when the text was abridged. According to Lucchesi, the Greek Vorlage of the Coptic version was already abridged.10 It is, however, also possible that the text was abridged at a later stage of transmission; we know that the Latin version of 4 Macc, Passio Sanctorum Machabaeorum, was abridged after it was translated.11 Sometimes the translators even abridge the text themselves: according to Hugh M. Olmsted, Maksim Grek in his Church Slavonic translation of 4 Macc skipped those passages that he considered redundant.12
There is, however, a peculiar feature that brings the Coptic version closer to the abridged versions of 4 Macc in Greek and distinguishes it from the abridgements available in other languages. It has been noted that the Church Slavonic version and the abbreviated Latin version omit the introductory philosophical section of 4 Macc.13 The beginning of the Coptic version, judging from what has survived, does not indicate any abbreviation process; it seems that only the last chapters were abbreviated. The same phenomenon is attested by a number of Greek manuscripts, most notably by Mss 690 (tenth century) and 58 (eleventh century).14 Since the omissions in the Greek manuscripts and in the Coptic version rarely overlap, there can be no direct relationship between them. This notwithstanding, it seems possible to say that all these manuscripts exhibit the same tendency.
Perhaps the most peculiar feature that distinguishes the Coptic version from the Greek one is that Eleazar is considered to be the husband of the mother and the father of her sons (see the Coptic translation of 16:15, 17:9, and 18:9) . In this regard, the Coptic version of 4 Macc is probably indebted to the Byzantine tradition that goes back to Gregory of Nazianzus. Gregory seems to be the first to call Eleazar the father of the seven brothers. In his view, Eleazar is not the biological father, but the spiritual one, and not only of the brothers, 10 Lucchesi, 1983, p. 22. 11 Whenever the Passio occurs in a medieval biblical manuscript, it is almost twice as short as the original text of the translation. See Dörrie, pp. 8-10. 12 Олмстед, pp. 96-8. 13 Maksim Grek omitted verses 1:10-3:21; the Passio, when it occurs in a biblical manuscript, lacks verses 1:6-4:26. See Олмстед, p. 97; Dörrie, p. 10. 14 Ms 58 omits a number of sections in chapters 13 through 18; Ms 690, in chapters 14 through 17. I am indebted to Robert J. V. Hiebert for this information. For the description of these manuscripts see Rahlfs, but also of their mother. We find evidence of this in Gregory's portrayal of the mother's exclamation: εὐχαριστῶ σοι, φησί, Πάτερ ἅγιε, καὶ σοί, παιδευτὰ νόμε, καὶ σοί, πάτερ ἡμῶν καὶ προαγωνιστὰ τῶν τέκνων τῶν σῶν Ἐλεάζαρ, ὅτι τὸν τῶν ἐμῶν ὠδίνων καρπὸν παρεδέξασθε, καὶ ὅτι μήτηρ ἐγενόμην πασῶν μητέρων ἱερωτέρα.15 As Mariano Rampolla pointed out,16 however, just a few centuries after Gregory, Andrew of Crete considered the Maccabean martyrs to be a family, in which Eleazar was both father and husband: εὐσεβῶς συντραφέντες, παῖδες σοφοί, μαρτυρικῶς τοῦ τυράννου τὰς ἀπειλὰς ἀνδρείως κατῃσχύνατε, ὡς τοῦ νόμου ὑπέρμαχοι· καὶ τοῦ πατρὸς ἀκόλουθοι γενόμενοι, ἅγιοι, σὺν μητρὶ θεόφρονι προθύμως ἠθλήσατε.17 This view, for which Andrew appears to be the earliest witness, is also attested in Syriac literature18 and in two Latin inscriptions from the sarcophagus that allegedly contained the relics of the Maccabean martyrs.19
Although a careful modern reader of 4 Macc would certainly consider the idea of Eleazar being married to the mother of the seven a forced and artificial interpretation of the Greek text, the person responsible for the version attested by the Coptic translation most probably saw it as a natural and logical explanation for the relations between Eleazar, the mother, and the sons. Moreover, certain passages were apparently read as supporting this interpretation. First, in 4 Macc 9:6, the brothers call Eleazar their "teacher" (παιδευτής), while in 18:9-19 the mother says that it was the father who "taught" (ἐδίδασκεν) them the law and the prophets. And second, γυνή in 17:9 can be interpreted not merely as "woman," but also as "wife." The Coptic translation of these verses reflects an attempt to spell out what did not seem to be properly expressed. Having this purpose in mind, the redactor changed "seven sons" to "their seven sons" in 17:9 and pointed out that the father's death was the one "to which you are called," i.e. the death of a martyr (18:9; cf. the same expression in 16:16).
In what follows, I offer a transcription and translation of the Coptic text.20 Greek words in the parentheses correspond to the Greek loan-words employed in the Coptic text. A dash preceding a Greek word in the parentheses indicates that this loan-word is part of a composite noun. 
Translation
. . . them. 1:7 And (δέ) also I am able to make this clear in (κατά) every way in order to tell you that reason (λογισμός) is the lord of the passions (πάθος). 1:8 And (δέ) also I have the power to unveil this for you to an exceeding degree and to tell you about him by his feats, the ones that Eleazar accomplished with the seven brothers and with their mother, they who died for the sake of virtue (ἀρετή). 1:9 For (γάρ) having disregarded the suffering and despised (καταφρονέω) the torments (βάσανος), they bore them even unto death. And they made the matter clear, namely that reason (λογισμός) is over the passions (πάθος). 1:10 As for me, I too praise (ἐπαινέω) the virtue (ἀρετή) of these people, who died for the thing that is good and select, they along with their mother. And I am praising them with great honor. 1:11 It was not only the people who had marveled at their prowess. It was not only those who were watching (θεωρέω) them. But (ἀλλά) those too who were tormenting (βασανίζω) them marveled. And they also became a motive for the tyranny (-τύραννος) that fought their nation (ἔθνος) to be destroyed (καταλύω), having defeated the tyrant (τύραννος) so that (ὥστε) their homeland (πατρίς) might be purified by their prowess. 1:12 And (δέ) when I (now) come to speak about the story (ἱστορία) of the things that happened to them, I will tell the entire matter as (κατά) I often do. And (δέ) I will give glory to God, the wise one (σοφός) of everything, and in this way again speak about their endurance (ὑπομονή). 1:13 And (δέ) now I ask whether reason (λογισμός) is the lord of the passions (πάθος are laid down and buried in this very place (τόπος). And (δέ) they destroyed the power of the tyrant (τύραννος) for the sake of the state (πολιτεία) of the Hebrews (ἑβραῖος); 17:10 so that, whenever a man wants to abuse his neighbor, he might see the torments (βάσανος) that relate to death that these noble persons (γενναῖος) endured (ὑπομένω). 17:11 This contest (ἀγών) is true and so is the exceedingly honorable contest, the one in which they have come to be. 17:12 For (γάρ) they became exceedingly athletic. For (γάρ) (their) virtue (ἀρετή) was tested (δοκιμάζω) by their endurance (ὑπομονή) and their victory took place imperishably."
18:6 For (γάρ) the mother of those seven young men told them these commandments (δικαίωμα), saying, 18:7 "As for me, I was on guard and I was holy in 
